from God that can be established, maintained, and restored only by the power of God's grace. Through our prayer for the unity of the church in all times and places, we join ourselves to Jesus' prayer to abba that "thy will be done;' in this case under the specific form of Christ's priestly prayer ut unum sint ("that they may be one"). In light of the observation of the Decree on Ecumenism that the eucharist both signifies and effects the unity of the church,5 this study shall examine the liturgical formularies provided for celebrations of the eucharist offered specifically for the intention of the unity of Christians that appear in the 1970 editio typica of the Missale Romanum promulgated by Pope Paul VI6, and the 2002 editio typica tertia promulgated by Pope John Paul II.7 I shall begin with a brief description of the development of the pre-conciliar prayer formularies for the unity of the church, including a consideration of the terminology utilized in different eras to refer to these texts. Next, I shall offer a detailed examination of the first of the three formularies provided in the 2002 Missale Romanum under the title Pro unitate Christianorum ("For Christian Unity"). Finally, I shall conclude with an overview of the findings of this study and possibilities for further research.
LITURGICAL PRAYER FOR THE UNITY OF THE CHURCH AND THE UNITY OF CHRISTIANS
Although liturgical prayers offered specifically for the unity of the church emerge at least as early as the Didache 8 , and in some sense can be said to permeate the liturgy of the Roman Catholic Church,9 here I shall focus on the development of a prayer formulary for the unity of the church that occurred in the context of the Western Schism . 10 In the Roman obedience (to the Roman sphere of 5 Cf. UR2. ' Cf. Didache 10:5: "Remember your church, 0 Lord; save it from all evil, and perfect it in your love. And gather it from the four winds into your kingdom, which you prepared for it:' Translation from The Apostolic Fathers, vol ecclesiastical authority), the feast of the Visitation was instituted in 1389 with the explicit purpose of seeking the Virgin Mary's intercession to end the schism. 11 In the Avignon obedience, Clement VII (1342-1394} initiated a separate initiative of prayer for unity in 1392 in the form of a Mass formulary titled "Pro sedacione scismatis;' which he ordered to be celebrated regularly in a solemn form. 12 Although perhaps partially influenced by a prayer formulary widely used in the 13th and early 14th centuries for praying for the recovery of the Holy Land, the intervention of the Avignonese Clement VII seems to have been directly influenced by a set of prayers pro pace et pro unitate ecclesie ("for peace and for Christian unity") instituted by Pope John XXII (1249-1334) in the early 14th centuryY
In the period following the conclusion of the Western Schism, both the Feast of the Visitation and the formulary promulgated by Clement VII were gradually adopted throughout both sides of the reunited church. 14 The formulary of Clement VII was eventually adopted in a slightly modified form in 1570 Missale Romanum promulgated by Pius V, now appearing as a votive Mass with the title Missa ad
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On the institution of the feast of the Visitation, cf. Ignazio M. Calabuig, "The Liturgical Cult of the volume he labeled as a "tres belle messe votive:' 19 Paul Couturier began in 1936 to propose the title Messe pour l'unite des chretiens ("mass for Christian unity") as a more positive way of referring to the "Missa ad tollendum schisma:' 20 In the estimation of Robert Amiet, 21 this desire was "endorsed and authenticated" in the revision of the rubrics of the Missale Romanum in 1960, when the name of the formulary was changed to "Missa pro unitate Ecclesiae;' 22 although curiously the title of the formulary appears as a reversed order in the typical edition of 1962 as "Pro Ecclesiae unitate:' 23 Finally, on the eve of the Council, the biographer and collaborator of Couturier, Maurice Villain, wrote glowingly concerning this votive Mass: "It breathes such an atmosphere of humility, supplication, and peace, and it is so biblical in tone that our Protestant brothers are glad to adopt it as a scheme for their service:' 24 editionsducerf.fr/site_congar/presentation.html: "La liturgie romaine demande a Dieu de " adunare "son Eglise (Canon, Te igitur), de la" pacificare et coadunare" (prieres avant la communion): ii s'agit de !'unite interne de l'Eglise elle-meme, reuvre de Dieu qu'on Jui demande chaque jour, comme une grace, de vouloir bien operer. Dans la tres belle messe votive " pro unione Ecclesiae tempore schismatis ", composee sous le pape Clement VII !ors du grand schisme d'Occident (voir S. Salaville, dans I.: Annee theologique, 1942, pp. 117-122) , l'Eglise prie ainsi:" Super populum christianum tuae unionis gratiam clementer infunde " ( Col/ecte : comp. la Secrete : " pro unione populi christiani ", et la Postcommunion :
" in tua Ecclesia unitatis operetur effectum "). 20 See Amiet, "La Messe "pro Unitate Ecclesiae'7' 332. 
THE FORMULARIES"PRO UNITATE CHRISTIANORUM"IN MR1970/2002
In transition from MR1962 to MR1970, three major changes were made to the votive Mass for the unity of the church.
1. The title of the Mass was changed from "Pro Ecclesiae unitate I Pro unitate Ecclesiae" to "Pro unitate Christianorum:' 2. The euchological texts dating back to the 14th century formulary were adapted, in some cases combining material from other euchological texts and, in other cases, making minor adjustments.
3. Finally, along with the addition of a newly composed preface, two additional formularies were provided alongside the formulary adapted from the MR1962 votive Mass. liturgy, including modifications to four of the solemn orations of Good Friday. 26 According to the decree promulgating these changes, "it seemed well to modify a phrase here and there in the solemn prayers for Good Friday so that they might be more in accord with the mind and decrees [spiritui et decretis] ofVatican Council II regarding ecumenism:' 27 With respect to the seventh prayer, the title was changed to "Pro unitate Christianorum'' 28 and substantially adapted texts were provided for both the invitation to prayer and the oration itself.2 9
In the transition from the 1962 votive Mass "Pro unitate Ecclesiae" to the first of the 1970/2002 Mass formularies "Pro unitate Christianorum;' the collecta and the secreta of the 1962 formulary were substantially altered, while still bearing traces of the earlier versions, while the postcommunio received only a minor alteration (these changes will be discussed in more detail below). In addition to these three prayers, the first formulary provides a second collect that Coppieters 't Wallant has identified as being a new composition based on texts from the Decree on In an essay published in I.:Osservatore Romano on March 19, 1965, Annibale Bugnini emphasized the change of title of the prayer for unity, suggesting that the title now speaks on the unity of Christians rather than for the unity of the Church because the Church has always been one; see Annibale Bugnini, "Per l'attuazione della Costituzione liturgica: Le 'Variationes' ad alcuni testi della Settimana Santa;' L'Osservatore Romano (March 19, 1965) . I have consulted this essay in a French translation: Annibale Bugnini, "Modifications aux oraisons solennelles du Vendredi saint;' La Documentation catholique 62 (1965): 603-4. In evaluating this explanation, it may be recalled that paragraph 8 of the Decree on Ecumenism speaks both of prayer for the unity of Christians as well as for the unity of the Church. Further, in his September 3, 1965 encyclical Mysterium fidei, Pope Paul VI invites bishops to teach the faithful "sine intermissione Deum obsecrare, seipsos Domino ut acceptabile sacrificium offerre pro Ecclesiae pace et unitate" and states that this task especially belongs to religious men and women: "Hoc autem obsecrandi et se Deo devovendi studium pro Ecclesiae unitate religiosi, sive viri sive mulieres, potissimum suum esse intellegant:' In the same document, Paul VI also speaks of the desire for the "unitatis omnium christianorum: ' See Paul VI, "Encylical Mysterium Fidei (3 September 1965) Although these second two of the three euchological formularies for the unity of Christians are worthy of further attention, in the pages that follow I shall focus on the three prayers of the first formulary that are adapted from the MR1962 votive Mass. 32 This will be followed by a detailed study of the adaptations made in the 1970/2002 versions, considering both the relationship of the 1970/2002 prayers to the 1962 versions as well as the other euchological sources that seem to have been utilized in the redaction of these prayers. See Coppieters 't Wallant, "Missale Romanum 2002; ' 226-227. 32 For a broader overview of the euchological prayers, readings and chants of Mass for the unity of Christians in the Missal of Paul VI, see Lengeling, ""Pro unitate Christianorum" im neuen Missale Romanum; ' 204-23, at 211-219. 33 This translation and those that follow are offered by the present author for study purposes. [1982] [1983] . This text shares its opening words with the Palm Sunday blessing; it seems unlikely that this specific prayer was consulted directly in the preparation of the MR1970 prayer, as it was not edited until the 1970s.
Omnipotens sempiterne Deus, qui salvas omnes, et neminem vis perire: respice ad animas diabolica fraude deceptas; ut, omni haeretica pravitate deposita, errantium corda resipiscant, et ad veritatis tuae redeant unitatem.
Missa Pro Ecclesiae unitate (MR1962, §6271)
Deus, qui errata corrigis, et dispersa congregas, et congregata conservas: quaesumus, super populum christianum tuae unionis gratiam clementer infunde; ut, divisione reiecta, vero pastori Ecclesiae tuae se uniens, tibi digne valeat famulari. The first collect for the formulary for the unity of Christians begins with the formulaic incipit "Omnipotens sempiterne Deus:' In addition to other euchological uses, this phrase is used to begin each of the Good Friday intercessory prayers in MR1953, MR1962, OHS1965 and MRl970. 40 It seems likely that the phrase appears in the adapted version of the votive Mass collect in light of the decision made to use the same collect in both the 1970 Good Friday liturgy and the 1970 Christian unity formulary.
The collect then describes God as one who "dispersa congregas et congregata conservas:' In addition to having thematic similarities to biblical texts such as Is 56:8 and Jn 11 :42, this phrase is identical with one found in a prayer that appears in various medieval liturgical and hagiographical texts that appears perhaps as early as the 6th century: "Deus pater Domini nostri Iesu Christi, qui dispersa congregas et congregata conservas, auge fidem et fiduciam servis tuis ... " 41 The same phrase appears in a blessing for palms on Palm Sunday that is found as early as the 9th-10th century Sacramentary of Monza 42 and is used widely in later texts, including the Missale Romanum prior to the revision of 1955. 43 The phrase appears with the addition of an antecedent statement ("qui errata corrigis") in the collect for the Missa pro unitate Ecclesiae of MR1962. 44 In the 1965 Good Friday prayer, only half of this phrase is included: "qui dispersa congregas:' Of these texts, it seems likely that the redactors of the 1970 Good Friday/Unity collect were directly reliant upon the 1962 Missa pro Ecclesiae unitate prayer, which might also have been an inspiration for the redactors of the 1965 Good Friday prayer; nevertheless, it is also possible that the 1953 Palm Sunday prayer, although not present in the MR1962, could also have been consulted directly in the composition of the 1970 prayer. The super oblata prayer of the first formulary for the unity of Christians is shared in MR1970/2002 with Dominica XXI "Per annum:' 46 According to Dumas, this text was adapted directly from the secreta of the votive Mass for the unity of the church.47 Cuthbert Johnson refers to the text as a "compositio nova;' while also referencing the votive Mass secreta. 48 In addition to mentioning the votive Mass source, Coppieters 't Wallant identifies parallels with several scriptural texts (Heb 9:26, Heb 10:12, 1 Pt 2:9) and the super oblata for Corpus Christi. 49 The table below presents these texts with direct verbal correspondences in bold and textual similarities in underlined text. The opening words of this prayer, which do not have an apparent euchological precedent, seem to be based on the scriptural texts identified by Coppieters 't Wallant. Whereas the parallel opening words of the 1962 text ask the Lord to sanctify the gifts that are being offered for the sake of the unity of the Christian people, the 1970/2002 text emphasizes the unicity of the sacrifice of Christ which acquired a people of adoption.
The second half of the 1970/2002 Christian unity prayer, on the other hand, is clearly reliant upon the 1962 votive Mass prayer. This prayer in turn seems to borrow from the 13th century Corpus Christi super oblata, traditionally ascribed to Thomas Aquinas. 54 In this section of the prayer, God is asked to give the gifts ( dona) of unity and peace to his church. The pairing of unity and peace parallels the request in the embolism after the Pater Noster to make peaceful and unite Having received this your sacred communion, 0 Lord, just as it prefigures the union of the faithful in you, may it thus work the effect of unity in your Church.
The post communionem for the first formulary for Christian unity is identical to the equivalent MRI962 votive Mass prayer with the exception of the omission of the word "quaesumus" between "unitatis" and "operetur:' The prayer is shared in MR1970/2002 with Dominica XI "per annum:' 58 This prayer emphasizes the role of the eucharist as a sign of the unity of the church, and asks that it may bring about what it signifies by producing the effect of unity in the church. This classical theme of connection between the eucharist as a sign and effector of the unity of the church is directly expressed by the decree on Ecumenism of the Second Vatican Council: "In his church, he instituted the most wonderful sacrament of the eucharist, by which the unity of the church is both signified and made a realitY:' 59 The request for the effect of unity is parallel to that of the super oblata, but here the singular effect of unity is requested rather than the double gifts of unity and peace. 
CONCLUSION
This study has explored the reception of the 14th century votive Mass present in MR1962 under the title "Pro unitate Ecclesiae" in the prayer formularies for the unity of Christians in MRl 970/2002. The first of the two collects provided in the first of the three formularies may be slightly influenced by the 1962 votive Mass prayer, but is more substantially indebted to the revised 1965 Good Friday prayer for the unity of Christians. The prayer over the gifts incorporates a substantial portion of the 1962 secret prayer, while adding an apparently newly composed opening section. The post communion prayer substantially reproduces the 1962 prayer, with a minor textual variation. In addition to their presence in the formulary for the unity of Christians, each of these three prayers is used in another part of the Missal of Paul VI, thus showing a broader influence of the 14th century formulary on the worship of the Church. Further investigation should be undertaken to analyze both the contemporary reception of the other elements of the older votive Mass formulary, such as readings and chants, into the Missal of Paul VI, as well as the broader synthesis of liturgy and ecumenism presented by the three formularies for the unity of Christians.
